Příloha č. 3: Vzorek textu
Voyvodovo[footnoteRef:1] was founded in the year 1900 roughly by twenty evangelical families from village Svatá Helena in (section of today’s Romanian) Banat. The families left the village for a reason of religious conflicts and a lack of land. The later inhabitants of Svatá Helena or their ancestors – the so-called tolerance sectarians – were forcibly transmigrated to Banat from the Eastern Bohemia. This happened after printing of Patent of Toleration (1781) when they refused joining one of the four, by the Patent “tolerated” confessions (ie Roman Catholicism, Orthodoxy, Lutheran /Augsburg/ and Calvinist /Helvetian/). The manorial lords firstly attempted to convert the members of these groups to some of confessions tolerated but quickly acknowledged futility of such actions, because of “sectarians were convinced of the legitimacy of their interpretation and refused everything different” (Nešpor 1999, 130). These were groups that gathered around folk religious teachers, independent interpreters of Bible, who adhered strictly of their own interpretations of a Christian learning. The foundation of these groups was the sense of the exclusive salvation that their members felt themselves (Nešpor 1999, 129-130). Religion and religious life was “basic content for their being; in it, it held central position and was the source of the life from which they drew as well as to which they returned. It affected all elements of their individual and collective lifes (Kutnar 1948, 165; italics added). Said in different words, religion was definitional element of these groups[footnoteRef:2].  [1:  In what follows, I use an historic/ethnographic material used in Nešpor 2018a.]  [2:  Alternative hypothesis about the origin of Voyvodovo inhabitants was published recently, see Nešpor 2018b for the presentation.  ] 

From time they entered Bulgarian territory (exactly, as in previous period), the Voyvodovo community was significantly closed and self-isolating community, characteristic for its high degree of endogamy, or endogamy in the position of the ideal (cf. Budilová 2008, 2010, 2020), ie desire to close itself from surrounding population. The rule of endogamy was one of foundational principles of preserving existence of Voyvodovo community and one of primary mechanisms that prevent it from assimilating to surroundings. 
[bookmark: _GoBack]	A number of authors already mentioned endogamy of Voyvodovo community; however, they have understanded it as ethnical endogamy, ie unwillingness of Czechs towards marry Bulgarians (Večerková 1983, Vaculík 2009, Penčev 2006, as well as others). This understanding of Voyvodovo endogamy stemmed from (primordialistic) assumption, that Voyvodovo Czechs were part of Czech nation, living beyond its borders – “Czech compatriot community”. Already it has been pointed out (Nešpor 2010a) that this understanding is erroneous –ancestors of Voyvodovo’s inhabitants left Czech lands for religious reasons before period of Czech National Revival, ie before mass population, living in Czech lands, began share nationalistically defined identity. They therefore did not share Czech national culture/identity/loyalty that had be established in Czech lands or created after they left it. Religion (not national affiliation) was pivotal organizational principle of their community as well as central factor determining their collectivistic identity, while national identity (in modern sense of the term) was absent in their identity repertoire. The inhabitants of Voyvodovo thus primarily saw them selves as believers (in opposed to non-believers) and built their village not as compatriot community, but as Civitas Dei (Nešpor2010a, 692)[footnoteRef:3] – their goal was to create ‘kingdom of God on earth’ in Voyvodovo… [3:  In past (Nešpor 2006, 13), was published opinion, that the reason Czech ethnology before 1989 ignored the religious base (and thus the specificity) of Voyvodovo community was the ruling Marxist´s ideology of the time, or the corresponding interpretational schemes ignoring or marginalizing religious factors. The (methodologic) incompetence to understanding the (eminent religious) character of Voyvodovo community, however was typical even for the pre-war Czechoslovak ethnography. Therefore, the reasons probably lie in deeper (nationally-)essentialistic interpretational paradigm or approach to social reality that Marxist ethnology shared with the ethnography from earlier period. ] 

